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vrasya Incelemeleri Merkezi (AVIM) 2009 yil1 basinda Ankara’da
ATﬁrkmeneli Isbirligi ve Kiiltiir Vakfi tarafindan kurulmustur.

Merkez’in gorevi, Kafkaslar, Balkanlar, Dogu Avrupa, Asya (6zellikle
Rusya, Tiirk Cumhuriyetleri, Irak basta olmak iizere Tiirkiye’nin diger
komsular1 ve Asya kitasinin biiyiik tilkeleri) bolgelerinde ve Avrupa Birligi
Teskilat1 ve tilkelerinde Tiirkiye’yi ilgilendiren konularda aragtirmalar yapmak,
bunlar1 yazili ve dijital ortamlarda yayimlamak, bu konularda toplantilar
diizenlemek, toplantilara katilmak ve egitim vermektir.

Bunlar haricinde AVIM, Ankara’da 1999-2009 yillar1 arasinda faaliyet
gostermis olan Avrasya Stratejik Arastirmalart Merkezi’nin (ASAM) Ermeni
Aragtirmalar1 Enstitiisii’niin faaliyetlerini de iislenmistir. AVIM bu Enstitiice
cikartilmis olup halen Terazi Yayincilik tarafindan yayimlanan ii¢ derginin
hazirlanmasina yardimci olmaktadir. S6z konusu dergiler sunlardir:

Ermeni Aragtirmalari (ilk yayin 2001)
Review of Armenian Studies (ilk yaymn 2002)
Uluslararas1 Suglar ve Tarih (Ilk Yayin 2005)

AVIM her is giinii Kafkasya ve Ermeni Sorunu, Balkanlar, Irak ve Asya ve
Avrupa’y1 (AB) ilgilendiren haber ve yorumlardan olusan, e-posta ile yaklasik

7.000 aboneye gonderilen bir biilten ¢ikarmaktadir.

AVIM ayrica bir ana sayfa ve dort ayr1 dosyadan (Kafkaslar ve Ermeni Sorunu,
Balkanlar, Asya ve Avrupa) olusan bir Web Sitesine sahiptir.

E. Biiyiikel¢i Alev KILIC AVIM’in bagkanligini yapmaktadir.
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he Center for Eurasian Studies (AVIM) was established in the

I beginning of 2009 by the Turkmeneli Cooperation and Cultural

Foundation in Ankara. The aim of the Institute is to conduct research

on matters relating to Turkey in the areas of the Caucasus, Balkans, Eastern

Europe, Asia (especially Russia, Turkish Republics, all the neighboring

countries of Turkey with Iraq being at the forefront, and all the countries of

the Asian continent) and the European Union Organization and its member

countries. It also aims to publish these findings within a written and digital

environment, to organize conferences on these subjects, and to attend
conferences and educate.

Apart from these, AVIM has also taken on the activities of the Institute for
Armenian Research which was active in Ankara in years 1999-2009 within
the framework of the Center for Eurasian Strategic Studies (ASAM). AVIM
which has been established from this Institute facilitates the publishing of three
journals by Terazi Yayincilik. These journals are the following:

Ermeni Arastirmalari (first publication in 2001)
Review of Armenian Studies (first publication in 2002)
Uluslararasi Suglar ve Tarih (first publication in 2005)

The Center prepares a daily bulletin which includes news and interpretations
relating to the Armenian Question, Balkans, Iraq, Asia and Europe (EU). This
bulletin is sent to approximately 7.000 members by e-mail.

The Center also has a website consisting of a home page and four different
folders (The Caucasus and the Armenian Issue, the Balkans, Asia, and Europe).

Retired ambassador Alev Kili¢ is the director of the Center for Eurasian
Studies.
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The Armenian Apostolic Church

Mehmet Oguzhan TULUN

he overwhelming majority of world
I Armenian population is  Christian.
Although there are Catholic and Protestant
Armenians, a very significant portion of
Armenians are Orthodox Christians adhering to
the Armenian Apostolic Church. The Armenian
Apostolic Church is an Oriental Orthodox
church.! Besides the Armenian Apostolic Church
(headquarters in Armenia), the other Oriental
Orthodox churches are: Syriac Orthodox Church
(headquarters in Lebanon), Malankara Orthodox
Syrian Church (headquarters in India), Coptic
Orthodox Church of Alexandria (headquarters in
Egypt), Eritrean Orthodox Church (headquarters
in Eritrea), and Ethiopian Orthodox Church
(headquarters in Ethiopia). While these churches
acknowledge that they share religious doctrine,
they are administered independently of each other.
The Malankara Orthodox Syrian Church was once
a part of the Syriac Orthodox Church before
becoming a separate church. The Eritrean and
Ethiopian Orthodox Churches were formed as
separate churches after having broken off from the
Coptic Orthodox Church of Alexandria.

Christianity as a religion started taking roots as a
sect of Judaism in the 1% century based on the
teachings and life story of Jesus of Nazareth?

(born in Bethlehem?®). Christianity expanded its
area of influence through the efforts of the Twelve
Apostles of Jesus. From its beginnings,
Christianity was subjected to repression and its
adherents subjected to punishment by Jews who
opposed its differing sectarian teachings, and also
by the Roman Empire which ruled the lands in
which Christianity had an influence. Despite the
repression it faced, however, Christianity had by
the 4% century succeeded in spreading its
influence to the inner parts of the Roman Empire.
Following this spread of influence, in the year
313, Roman Emperors Constantine I and Licinius
issued the Edict of Milan; which ended the
persecution against Christianity and granted
Christians freedom to practice their religion.
Then, in the year 380, Emperor Theodosius I
decreed Christianity as the official religion of the
Roman Empire. During this time period several
church formations began to take shape in various
locations in the Roman Empire. With the initiative
of Emperor Justinian I, five of such church
formations were formalized. These were located
in Rome, Constantinople (Istanbul), Antioch
(Antakya), Jerusalem and Alexandria. Even
though Constantine | had moved the capital of the
empire from Rome to Constantinople, the Roman
Church began to take shape as the most dominant

1 Oriental Orthodox Christianity shares some similarities with Eastern Orthodox Christianity. It is, however, a different concept of Orthodoxy that - due to doctrinal
disagreements - broke off from the prevailing concept Christianity of that time period even before Eastern Orthodox Christianity broke off.

2 Acity in northern Israel.

3 Atown in the West Bank of Palestinian territories.
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of the five churches, and would eventually turn
into the modern day Roman Catholic Church.

As these five churches were forming, starting
during the reign of Constantine I, ecumenical
councils encompassing prominent Christian
clerics convened seven times to discuss religious
doctrines and to reach consensus. Disagreements
began to emerge, however, starting with the third
council. During the fourth council, the Council of
Chalcedon (modern day Kadikdy district of
Istanbul), disagreements were experienced over
the traits of the nature of Jesus Christ. Due to such
disagreements, the concept of Christianity now
known as Oriental Orthodoxy split from the
prevailing concept of Christianity of that time,
thereby creating its own formation. The Armenian
Apostolic Church emerged as a part of this
independent Christian formation.

An important feature of the Armenian Apostolic
Church is that it is a national church. In other
words, the Armenian Apostolic Church is the
church of the Armenian people. Unlike the Roman
Catholic Church, it does not try to bring people
from around the world into the fold by using a
universal discourse. The Armenian Apostolic
Church primarily concerns itself with the spiritual
matters of the Armenian people. For this reason,
the Church has become an institution that is
synonymous with the Armenian people, one that
is an extremely important and essential part of
their culture.

Although administered as a unified whole, due to
certain historical developments the Armenian
Apostolic Church contains within itself four main
administrative units. These are: the Mother See
of  Holy  Etchmiadzin (Vagharshapat/
Etchmiadzin, Armenia), the Holy See of Cilicia
(Antelias, Lebanon), Armenian Patriarchate of
Istanbul, and the Armenian Patriarchate of
Jerusalem. For this reason the Church is headed
by four religious leaders: Catholicos of
Etchmiadzin Karekin II, Catholicos of Cilicia
Aram 1, Patriarch of Istanbul Mesrob II
Mutafyan?, and Patriarch of Jerusalem Nourhan
Manougian. As it will be noticed, there are two
catholici (the highest religious rank) and two
patriarchs (the religious rank right below

AVIM
catholicos) in the Armenian Apostolic Church.
The catholicos of Etchmiadzin is first among
equals, and is accepted as the spiritual leader of
all Orthodox Armenians. Naturally, the two
patriarchs revere the catholicos of Etchmiadzin.
Even though the catholicos of Cilicia reveres the
catholicos of Etchmiadzin, the catholicos of
Cilicia is in fact equal in rank to the catholicos of
Etchmiadzin, and there has been a historical
rivalry for supremacy between the two
catholicosates (holy sees). This was made most
apparent during the Cold War; since
Catholicosate of Etchmiadzin was located in
Armenia under anti-religion Soviet rule, it was
not able to properly exert itself, and the because
of this the Catholicosate of Cilicia gained
increased prominence especially in the Armenian
diaspora.

Having settled in various places around the world
after the events of 1915, diaspora Armenians
established their own churches in the places that
they settled. Meanwhile, due to Armenia being
annexed by the Soviet Union in relatively a short
period of time after 1915, the Catholicosate of
Etchmiadzin experienced a decline in influence
due to Soviet pressure. Although they still
considered the catholicos of Etchmiadzin to be
their spiritual leader, the Armenian diaspora
became accustomed to carrying out their religious
affairs in an independent manner. The
Catholicosate of Etchmiadzin began to reassert
itself after it was rid of Soviet pressure due to the
collapse of the Soviet Union. It began to interfere
into the administrative affairs of the Armenian
diaspora’s churches and attempted to collect all
financial resources of the churches under its own
roof. It also sent bishops from Armenia to the
diaspora community, but these bishops were
unknowledgeable about the cultures of the
countries to which they were sent, and also
behaved in a disconnected manner from the
community surrounding them. From the very
beginning, diaspora churches - having become
accustomed to managing their own affairs - felt
uncomfortable with the Catholicosate of
Etchmiadzin’s interventionist behavior.

Furthermore, over time a number of complaints

4 Due to a severe case of Alzheimer illness, Mesrob II Mutafyan has in practice withdrew from all of his duties. In his absence, regent Archbishop Aram Ateshian carries

out the duties of the patriarch.
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began to emerge regarding the Catholicosate of
Etchmiadzin under Karekin II’s leadership. One
of the important complaints is about the
Catholicosate’s involment, including Karekin II
himself and also the religious officials sent
abroad, in corruption and irregularities. Another
important one is regarding Karekin II’s extremely
authoritarian and disrespecting demeanor. The list

of accusations pointed at Karekin II and the the
Catholicosate of Etchmiadzin is as follows:

1. Karekin Il was fraudulently elected through
the support of former President of Armenia
Robert Kocharyan and Armenian oligarchs.

2. Karekin II has had secret affairs with
women and has sired two children.

3. Karekin II lacks proper knowledge about
theology, and about Armenian history and
church. It has been even been observed that
he stammers during prayer.

4. Karekin II has a number of personality
flaws. It has been indicated that he is a rude,
capricious, cruel, and over-reacting man
fond of money and splendor. It has been
observed that in administrative affairs he is
extremely authoritarian and harsh towards
religious officials; and that he tries to collect
all administrative, legal and educational
authority under his title. It has been reported
that, amidst everybody, he has scolded a
bishop by saying; “I will take away your
hood... I will take away your cloak... I will
make you stand before your parishioners
and have them witness your punishment.
You will not be able to perform or conduct
any ceremonies...” An important point in
this regard is Catholicos of Cilicia Aram I’s
similar authoritarian and harsh demeanor. It
has been reported that while speaking to
young priests, he has said, “...anyone who
does not listen and obey my orders, I will
smash him and cast aside like dirty rag and
will humiliate him, and will make him
suffer.”

5. Karekin II has appropriated the Church’s
property, and is a partner to a minibus
company in Yerevan.

6. Instead of having historically important

10.

11.

12.
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religious buildings restored, Karekin II has
made unnecessary spending and has
engaged in tax evasion.

Karekin II has a habit of arbitrarily
dismissing any official whom he thinks isn’t
obedient enough, and the number of people
dismissed under his reign has reached
record levels. Karekin II’s term as the
catholicos has been described as a reign of
terror and as the spiritual massacre of the
Church. In addition, he has engaged in
nepotism and favoritism by hiring relatives
and acquaintances to posts previously
occupied by the officials he had dismissed.

Karekin II has repeatedly made statements
and exhibited behaviors that belittle the
historical importance of the Patriarchates of
Istanbul and Jerusalem.

Karekin II has not condemned Serzh
Sargsyan’s allegedly fraudulent presidential
election victory.

With his rude and childlike behavior during
a meeting held with Catholicos of Georgia
Ilia II, Karekin II has humiliated both the
Armenian Apostolic Church, and the
Armenians of Armenia and Georgia.

Under the reign of Karekin II, the
Catholicosate of Etchmiadzin has turned
into a den of intrigue, suspicion, fear,
jealousy and irregularity. It has been
observed that senior priests lead extravagant
lives, that they have sired children, that
there 1is an increased incidence of
homosexual relations between priests in the
world-wide organization of the Church. It
has also been observed that the priests in
Armenia are actually company owners, and
that they behave less like religious officials
and more like businessmen. Allegedly,
amongst those engaged in corruption is the
spiritual leader of the Ararat Region Bishop
Navasard Gceoyan, who is pointed out as the
future Catholicos of Etchmiadzin (and who
is favored by Karekin II).

In this deviant state of affairs established by
the Catholicosate of Etchmiadzin; religious
officials are not picked from among those
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who are pious, well-educated and morally-
sound; but are instead picked from among
those who misuse religion, who are

unqualified, avaricious and morally-
dubious.
Most recently, on top all the negative

developments, a scandal occurred concerning
Archbishop Norvan Zakaryan, the spiritual leader
of the Armenians of France. Known to be a good
person and a proper clergyman, and one who
garners great respect from the Armenians of
France, Zakaryan announced his resignation from
his post after being subject to the publicly
humiliating behavior of Karekin II. Prior to this,
despite the complaints of the Armenians of France
and the opposition of Zakaryan, Karekin II had
appointed the convicted felon Vatche Hayrabedian
to the France branch of the Armenian Apostolic
Church. In a letter addressed to Karekin II,
Zakaryan indicated that he was already subjected
to Karekin II’s mistreatment for some time, and
concluded his letter by stating, “Your Reverence
Catholicos, I have neither the will, nor the time to
deal with clerics who have been raised with the
mentality of a businessman and who have become
unmanageable. For this reason, [in order to
provide for a transition period] effective on
November 1% 2013, I am resigning from my posts
as the Spiritual Leader of the Armenians of
France, as the Delegate of Western Europe, and
as the Member of the Grand Clerical Council.”

Instead of defusing the tension that had so far
formed, Karekin II responded to Zakaryan in a
manner that only exacerbated the tension. In his
response to Zakaryan, Karekin II deemed
Zakaryan’s statements to be baseless and bizarre,
and that Zakaryan was responsible for providing
evidence for his claims of mistreatment. The
Grand Clerical Board that convened in
Etchmiadzin on July 31% 2013 accepted
Zakaryan’s resignation to come into effect
immediately. This caused a further uproar, since,
as previously stated, Zakaryan’s resignation was
to be effective on November to provide for a
period of transition.

Aram I did not exhibit any reaction in the
aftermath of the uproar caused by the Board’s
decision. Patriarch of Jerusalem Nourhan
Manougian, however, reacted harshly. In a letter
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adressed to Karekin II, Manougian made very
harsh remarks, criticized some of the Catholicos’
practices, and indicated the treatment towards
Zakaryan was unacceptable. Reminding Karekin
II of his interventionist and authoritarian
demeanor, Manougian warned that despite
Catholicos’ desire to go down in history as a
“constructive” leader, he would only be
remembered as the opposite if he persisted in
acting in the same manner. Also, in order to
demonstrate his reaction, Manougian indicated
that he would not be attending the up-coming
planned meeting in Etchmiadzin of high ranking
clerics that would be headed by Karekin II. Unlike
Manougian and the Patriarch Mesrob II Mutafyan
for whom he is acting as the regent (Mutafyan had
in the past demonstrated his reaction against
Karekin II), Archbishop Aram Ateshian has
indicated his support for Karekin II. It has been
indicated that Ateshian’s support for Karekin II,
which runs counter to his professed observance of
the interests of Mutafyan, stems from his desire
to maintain good relations with Karekin II in order
to solidify his position in the Church.

In a time when Bishop Gcoyan has been tangled
in corruption, Zakaryan has resigned, and a sense
of tension hangs in the air; the diet (synod) of the
Armenian Apostolic Church convened for the first
time in 600 years. During the diet which convened
in September 24-27% 2013, the items on the
agenda included: preparations for the mass
canonization of the Armenians who lost their lives
during the events of 1915, religious ceremonies,
education, and public duties of the Church.
Observers noted, however, that behind closed
doors not much was talked about beyond the
discussions relating to the Gecoyan and Zakaryan
scandals. Observers reported that other issues that
cause disagreements within the Church were
almost never delved upon during the diet. Unlike
the observers, the Church stated that there are no
serious issues or schisms within the Church.
Karekin II’s spokesperson Vahram Melikyan
stated during a press conference that the
convening of the diet was a clear testament to the
Church’s effort to solve problems by taking
everybody’s opinion into account. Indicating that
disagreements within the Church are bound to
happen, Melikyan went into indicate that such
disagreements do not mean that there is a struggle
or fragmentation within the Church. Aram I, on
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the other hand, indicated that the Church needs to
substantially renew itself, and to develop itself to
be able to meet people’s needs and expectations.
He indicated, however, that there is no
fragmentation within the Church, and that they are
one Church, one nation, one goal. He also stated
that having two catholici within the Church does

not constitute a problem, that it is in fact a part of
the rich heritage of the Church.

Different reactions are given by the Armenian
community around the world to the developments
within the Church. One section of Armenians
(especially members of the diaspora) is critical of
these developments. They have made complaints
about clerics’ involvement in corruption and their
incompetence reaching alarming levels, that this
state of affairs is driving Armenians away from
the Church and pushing them towards other sects
and cults in record numbers. They maintain the
idea that the Church must adopt transparency and
democracy as principles in order to remedy its
current problems. They indicate that changes must
be made for a better future for the Church even if
it initially causes complications for it. The other
section of Armenians (especially those living in
Armenia) reject the accusations leveled against
the Church. There are those among them who
claim that a smear camping is being waged
against Karekin II and the Catholicosate of
Etchmiadzin. They claim that the smear campaign
is being conducted by Aram I, whom they claim
is trying to make himself stand out. They indicate
that implementing democratic principles is
pointless and contrary to the interests of the
Church, and that such discussions only serve to
cause unnecessary fragmentation amongst
Armenians.

What is truly important here is not Karekin II or
the deviant state of affairs in the Catholicosate of
Etchmiadzin. Instead, what is important is the
differentiation that has occurred as a historical
process between members of the Armenian
diaspora (mostly Armenians in the West) and the
Armenians of Armenia. Due to living under
different conditions in different parts of the world,
there are socio-cultural, economic, and
ideological differences between the two Armenian
groups. Diaspora Armenians view Armenia and
Catholicosate of Etchmiadzin from a Western
perspective, as critiquing observers looking in
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from the outside. Armenians of Armenia, on the
other hand, have a “defend the motherland”
mentality, and seek to protect Armenia and its
values. On one side, there are the Westerner
Armenians who believe in the values of
democracy and freedom; and on the other hand,
there are the Armenians of Armenia who have a
traditional and authoritarian mindset. Beyond
religious matters, this differentiation reflects to
political matters as well. Reacting against the
criticisms leveled against Serzh Sargsyan-headed
government in Armenia, some Armenians reply
by stating, “at least they are [Sarkisyan and his
government] staying in Armenia and fighting for
their country instead of living overseas or running
away to abroad.”

Statements made by Karekin II recently during
Christmas mass highlight the differentiation
between Armenians. During the Christmas mass
held on January 6" 2014, Karekin II complained
about the loss of traditional values in Armenian
society, and indicated that this is the result of
putting excessive emphasis on freedom. He
remarked that through the misuse of the freedom
of speech, the truth is being distorted by casting
out the truth of Jesus Christ, and biased and
subjective opinions are being propagated. He
indicated that being blunt and insulting is seen as
being brave, while responsibilities are pushed to
the background in favor of rights. His most
interesting remark was that aggressive human
rights advocacy sometimes pushes traditional
societies like Armenia to make decisions that run
contrary to their own communal understanding
and values. Although he did not directly point at
anybody during his statements, it has been
indicated by others that he directed his words at
the members of the opposition, civil society and
members of the diaspora who have been making
harsh criticisms. As it can been seen, Karekin II
perceives criticisms against him and the
Catholicosate of Etchmiadzin which he leads with
a different mindset. For Karekin II, what is at
issue here is the incompatible nature of traditional
Armenian values and foreign Western values.

Despite such developments and all the disputes
that may occur among Armenians, it should not
be forgotten that this is an internal matter for the
Armenians. Such disputes do not mean that the
Armenian community is divided. When it comes
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to matters that deeply concern all Armenians like
the events of 1915, Armenians will struggle as a
unified front against their perceived enemy
Turkey. In order to put pressure on Turkey,
Armenians will engage in various activities,
specifically ones which are connected to religious
and historical matters. Such activities will reach
their zenith in 2015, which is the centenary of
1915. In this context, Karekin II’s recent election
as the president of the World Council of Churches
is a development that must be taken into
consideration.

On November 5™ 2013, Karekin II was
unanimously elected as the president of the World
Council of Churches during its 10" meeting.’After
the election of Karekin II, with the help of
Armenian initiatives, the Council decided to
actively join centenary remembrance activities of
the so-called Armenian Genocide. For example,
the Council announced that it would on 24" of
April 24" 2015 organize an international congress
in Geneva, which will be attended by international
law experts and genocide scholars, and which will
focus on the recognition of and compensation for
the so-called genocide. Alongside the congress, a
universal praying ceremony (encompassing all of
Christianity) will be held to commemorate the
victims of the so-called genocide. The Council has
also called upon Council-member churches to
commemorate the victims of the so-called
genocide and make effort to gain recognition for
the so-called genocide. This decision of the
Council is, in a way, the continuation of its 1983
decision; in 1983, the Council had recognized the
so-called genocide and had called upon the UN to
recognize it.

As explained above, with the election of Karekin
II as the president of World Council of Churches,
Armenians will want to put pressure on Turkey by
using the Christian world. Spearheaded by the
Roman Catholic Church, there is currently a
movement in the world which seeks to strengthen
the ties and increase the solidarity between
different Christian groups. Based on its “first
among equals” principle, the Roman Catholic
Church is attempting to increase its prominence,
which will inevitably cause frictions between
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different church organizations. In any case, the
call for the Christian world acting in unison
despite all differences 1is an important

development. The Armenians will seek to make
use of such developments in various ways.

For instance, there is the issue of the canonization
by the Roman Catholic Church of the Italians who
lost their lives, allegedly during an Ottoman
military expedition to Otranto in 1480. It should
come as no surprise that this development can be
used against Turks. The Christian account of the
Otranto Expedition is not corroborated by
documents in the archives in Turkey, but
nevertheless, it appears to carry great significance
for European Christians. The reason for this is that
the Ottoman Empire had at one point envisaged
to advance towards the inner parts of Italy and
capture Rome. If this had been carried through,
the Roman Catholic Church would have fallen
under the control of the Ottoman Empire. The
conquest of Istanbul in 1453 had sent shockwaves
across Europe. On top of this shock, the
possibility of the Turks moving up from the
southern tip of Italy, from Otranto to capture
Rome presented a catastrophic scenario for the
Europeans. The Turks’ plan was cut short,
however, because the Ottoman sultan who had
initiated the expedition, Mehmet II (Mehmet the
Conqueror) abruptly died. Bayezid II, successor
to Mehmet I1, ordered the return of Gedik Ahmed
Pasha that was leading the expedition. In a short
time after the withdrawal of Ahmed Gedik Pasha
and most of his troops, the Ottomans retreated
from Otranto.

It is known that the city Otranto put up a fierce
resistance to Ottoman military advances.
According to Western historical accounts,
however, Gedik Ahmed Pasha and his troops
acted in a very cruel manner; they allegedly killed
twelve thousand people, took five thousand
people as captives and sold most captives as
slaves. Western historical accounts go on to
indicate that, once they stormed Otranto’s castle,
the Ottoman forces killed all the priests and
desecrated the cathedral. Furthermore, it is
claimed that they gathered the remaining
approximately eight hundred men and ordered

5 Established in 1948, the World Council of Churches is comprised of 340 churches and church associations from 100 countries. The Council describes its mission as the
encouragement of inter-church and ecumenical relations; and the protection of human rights, justice and peace around the world. The Roman Catholic Church is not a

member of the Council, but an observer of the Pope is present in the organization.
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them to convert to Islam or face execution. One
of the men, a tailor by the name of Antonia
Primaldo Pezzula, stated that they would never
convert while the rest of the men agreed with
Pezzula’s words. As such, with Pezzula as the first
one, all men were executed by the Ottomans.
Allegedly, despite being beheaded, Pezzula’s
headless body remained standing until all the
remaining men were executed. The legend goes
on that one of the Ottoman executioners was so
moved by this “miracle” that he converted to
Christianity on the spot, and was summarily
executed as well.

Moving beyond that period’s Turcophobic and
Islamophobic “historical” accounts, it becomes
apparent that the stories surrounding the Otranto
Expedition do not add up to more than being
fabrications. It is not possible that twelve
thousand people were killed in the expedition,
because it is known that during that period
Otranto’s population was at most eight thousand
people. Likewise, the claims of Ahmed Gedik
Pasha and his troops acting in a very cruel manner
during and after the siege of Otranto is not
convincing; since there is no account of Ahmed
Gedik Pasha ever behaving in a such a manner in
his previous campaigns. Furthermore, the Otranto
Expedition was carried out with the
encouragement of Lorenzo de’ Medici, the ruler
of Florence, who was engaged in rivalry with the
Papacy. Therefore, claims of cruelty in an
expedition to Italy encouraged by an Italian ruler
simply make little sense.

Even more importantly, during that time period
the Ottoman Empire never had policy of forced
conversation to Islam in the lands that it
conquered. Furthermore, there is neither a
European nor an Ottoman historical document
from that time period that gives an account of
eight hundred men being executed for refusing to
convert to Islam. Such stories of martyr Christians
defending their religion at the face of death only
began to surface at least twenty years after the
siege of Otranto.

Despite the facts that falsify the stories of
“Martyrs of Otranto” and his calls for interfaith
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dialogue, on May 12" 2013 Pope Francis
canonized these eight hundred men whose names
(except for Pezzula) aren’t even known. Pope
Francis thus finalized a canonization process that
had been initiated back in the year 1539. It was
the first time in the Roman Catholic Church’s
history that such a mass canonization had taken
place.

This mass canonization may be used as a
propaganda tool by groups such as the Armenians
that are trying to propagate the image of the
“cruel/savage Turk”. Furthermore, the mass
canonization of the Martyrs of Otranto may be
interpreted as a precedent for the Armenians’ plan
to mass canonize the people who lost their lives
during the events of 1915. Just like in the Roman
Catholic Church, canonization is not a simple
process to carry out in the Armenian Apostolic
Church. In order for a person to be canonized, the
person must be witnessed by a surviving member
of the Church; and tangible proof must be shown
for the person’s piousness, for the death of the
person due to his/her faith and for a miracle that
must occur after the person’s death. Beyond such
theological issues, the reaction from around the
world that a declaration of mass canonization will
elicit will be considered as well. Based on
Armenian claims, the number of people planned
to be canonized is at least one and half million
people. Such a canonization will go completely
beyond the scope of the Martyrs of Otranto.
Moreover, even historical accounts hostile to
Turkey indicate that the Armenians who lost their
lives in the events of 1915 died not on religious
grounds, but due to political and military
instigation and insurgency. Within such
circumstances, the mass canonization of so many
people may be seen by world public opinion as a
frivolous conduct.

Consequently, when we take into consideration
the efforts to attain solidarity amongst Christians,
the Martyrs of Otranto and the mass canonization
of those who lost their lives during the events of
1915 may be used as propaganda tools against
Turkey. For this reason, these issues must be
closely followed.
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Ermeni Apostolik Kilisesi'nde
Yasanan Anlagsmazliklar

Mehmet Oguzhan TULUN

tinya Ermeni niifusunun ezici bir ¢cogun-
Dlugu Hristiyan’dir. Katolik ve Protestan

Ermeniler olmakla beraber Ermenilerin
cok ciddi bir kism1 Ermeni Apostolik Kilisesi’ne
bagli Ortodoks Hristiyan’dir. Ermeni Apostolik
Kilisesi bir oryantal Ortodoks kilisesidir.! Merkezi
Ermenistan’da olan Ermeni Apostolik Kilisesi di-
sinda oryantal Ortodoks kiliseleri arasinda Stiryani
Ortodoks Kilisesi (merkezi Liibnan), Malankara
Ortodoks Siiryani Kilisesi (merkezi Hindistan), Is-
kenderiye Kipti Kilisesi (merkezi Misir), Habes
Tevahedo Kilisesi (merkezi Etiyopya) ve Eritre Te-
vahedo Kilisesi (merkezi Eritre) vardir. Dini dokt-
rin paylastiklarini karsilikli olarak kabul etmekle
beraber bu kiliseler birbirlerinden bagimsiz olarak
yonetilirler. Malankara Ortodoks Siiryani Kilisesi
eskiden bir parcasi oldugu Siiryani Ortodoks Kili-
sesi’nden ayrilarak olusmustur. Habes ve Eritre Te-
vahedo Kiliseleri ise Iskenderiye Kipti
Kilisesi’nden ayrilarak olugmuslardir.

Hristiyanlik bir din olarak Beytiillahim? dogumlu
olduguna inanilan Nasirali® Isa’nin 6gretileri ve
hayat hikayesi dogrultusunda, 1. yiizyil ortala-
rinda bir Musevilik mezhebi olarak ortaya ¢ikmis-
tir. Isa’nin Oniki Havarisi tarafindan yayilan
Hristiyanlik baslangicindan itibaren hem farkl
mezhepsel 6gretilerine karsi ¢cikan diger Musevi-

ler tarafindan, hem de o donemde o cografyanin
hakimi olan Roma Imparatorlugu tarafindan bas-
tirilmaya, takipgileri ise cezalandirilmaya ¢aligil-
mistir. Ancak 4. ylizyila gelindiginde Hristiyanlik
artik imparatorluk icerisinde yayilmayi basar-
misti. Bu yayilmay1 takiben Roma imparatorlari
I. Konstantin ve Licinius 313 yilinda Milano Fer-
mani’n1 duyurarak Hristiyanlara yapilan zulme bir
son vermigler, onlara ibadet 6zglirliigli tanimislar-
dir. 380 yilinda ise imparator I. Theodosius Hris-
tiyanligi Roma Imparatorlugu’nun resmi dini
olarak ilan etmistir. Bu dénemlerde Roma Impa-
ratorlugu’nun ¢esitli yerlerinde Hristiyan kilise
yapilanmalari ortaya ¢ikmaya baslamistir. Impa-
rator I. Justinianos’un girisimiyle bes yerdeki ki-
lise yapilanmasi resmilestirilmistir: bunlar Roma,
Istanbul, Antakya, Kudiis ve Iskenderiye Kilise-
leriydi. I. Konstantin imparatorluk baskentini Ro-
ma’dan Istanbul’a tasimis olmasina ragmen Roma
Kilisesi bu bes kilise arasinda en baskini olarak
sekillenmeye baslayip, zamanla giiniimiiz Roma
Katolik Kilisesine dontismiistiir.

Bu bes kilise yapilanmasinin olustugu sirada, 1.
Konstantin doneminden baslayarak Hristiyanligin
dini doktrinlerini tartigilmast ve ortak goriiglere
ulasilmasi i¢in yedi defa dnde gelen Hristiyan din
adamlar1 ekiimenik konsiller seklinde toplanmis-

1 Oryantal Ortodoks Hristiyanligi, dogu Ortodoks Hristiyanliginla dini doktrin bakimindan bazi benzerliklere sahiptir. Ancak ge¢miste doktrin anlagsmazliklari sebebiyle
dogu Ortodoks Hiristiyanligindan da dnce o donemin genel Hiristiyanlik anlayisindan koparak olusmus farkli bir Ortodoksluk anlayisidir.

2 Filistin 6zerk bolgesinde, Bat1 Seria’da bir kasaba.

israil’in kuzeyinde bir sehir.
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lardir. Ancak ticiincii konsilden itibaren goriis ay-
riliklart ortaya ¢ikmaya baslamistir. Dordiincii
konsil olan Kalkedon (Kadikdy) Konsil’inde ise
Isa’nin dogasina atfedilen 6zellikler konusunda
anlagmazliklar ¢ikmistir. Bu anlagmazliklar sebe-
biyle gliniimiizde oryantal Ortodokslugu olarak
bilinen Hiristiyanlik anlayist donemin genel Hi-
ristiyanlik anlayisindan koparak kendi bagimsiz
yapilanmasina gitmistir. Ermeni Apostolik Kili-
sesi bu bagimsiz yapilanmanin bir pargasi olarak
ortaya ¢ikmuistir.

Ermeni Apostolik Kilisesi’nin dnemli bir 6zelligi
milli bir kilise olmasidir. Diger bir deyisle Ermeni
Apostolik Kilisesi Ermeni halkinin kilisesidir.
Roma Katolik Kilisesi gibi evrensel bir sdylem
kullanarak diinyanin ¢esitli yerlerindeki insanlar1
bilinyesine dahil etmeye ¢alismaz. Ermeni Apos-
tolik Kilisesi esas olarak sadece Ermeni halkinin
ruhani meseleleriyle ilgilenmekle yetinmektedir.
Bu 6zelliginden dolay1 da Ermeni Apostolik Kili-
sesi Ermeni halkinla 6zdeslesmis bir kurumdur,
kiiltiirlerinin ¢ok 6nemli ve vazge¢ilmez bir par-
casidir.

Tek bir yap1 olarak yonetilen Ermeni Apostolik
Kilisesi bazi tarihi gelismeler sebebiyle bilinye-
sinde dort ana idari birim barindirmaktadir. Bu bi-
rimler Kutsal E¢miyazin Ana Makami
(Vagharshapat/E¢miyazin, Ermenistan), Kilikya
Kutsal Makami (Antilyas, Liibnan), istanbul Er-
meni Patrikhanesi ve Kudiis Ermeni Patrikha-
nesi’dir. Dolayisiyla Ermeni Apostolik Kilisesi
bilinyesinde dort dini 6nder barindirmaktadir: Eg-
miyazin Katolikosu II. Karekin, Kilikya Katoli-
kosu I. Aram, Istanbul Patrigi 1. Mesrob/Mesrop
Mutafyan* ve Kudiis Patrigi Nurhan Manuk-
yan’dir. Dikkat edilecegi lizere Ermeni Apostolik
Kilisesi’nde iki katolikos (en yiiksek dini mevki)
ve iki tane de patrik vardir (katolikosun bir alt
mevkisi). Egmiyazin katolikosu esitler arasinda
birinci konumdadir ve tiim diinyadaki Ortodoks
Ermenilerinin ruhani lideri olarak kabul edilmek-
tedir. Iki patrik dogal olarak E¢gmiyazin katoliko-
suna hiirmet etmektedir. Kilikya katolikosu da
Ec¢miyazin katolikosuna hiirmet etmekle beraber
aslinda onunla ayn1 mevkiye sahiptir ve bu iki ka-
tolikosluk arasinda tarihten gelen bir iktidar mii-
cadelesi olmustur. Bu 6zellikle de Soguk Savas
doneminde belirgin olmustur: E¢miyazin’daki
Katolikoslugun din karsitt Sovyet yonetiminin

hiikiim stirdigli Ermenistan’da bulunmas1 ve bu
sebeple pek ses ¢cikaramamasindan dolay: Kilikya
Katolikoslugu 6zellikle Ermeni diasporasi agisin-
dan ciddi 6nem kazanmastir.

1915°de gergeklesen olaylardan sonra diinyanin
cesitli yerlerine yerlesen Ermeniler yerlestikleri
yerlerde kendi kilise yapilanmalarin1 kurmusglar-
dir. Bir kag sene igerisinde Sovyetler Birligi tara-
findan ilhak edilen Ermenistan’daki E¢miyazin
Katolikoslugunun etkinliginde Sovyet baskist al-
tinda oldugu i¢in azalma yasanmistir. Ermeni di-
asporasi E¢miyazin katolikosunu ruhani lider
saymakla beraber zaman igerisinde kendi kilise is-
lerini bagimsiz bir sekilde yapmaya alismiglardir.
Sovyetler Birligi’'nin dagilmasi ile baskidan kur-
tulan E¢miyazin Katolikoslugu kendini tekrar or-
taya koymak i¢in Ermeni diasporasinin kilise idari
islerine karigsmaya, kiliselerin mali kaynaklarini
tek bir ¢at1 altinda kendinde toplamaya ¢alismaya,
ve bu kiliselere gittikleri tilkelerin kiiltiirlerini ta-
nimayan ve ¢evresinden kopuk davranan Erme-
nistan’dan piskopos atamaya baslamistir. Ilk
bastan itibaren idari islerde bagimsiz davranmaya
aligmis olan diaspora kiliseleri bu miidahaleci ta-
virdan rahatsiz olmaya baslamistir.

Bunun 6tesinde zaman igerisinde II. Karekin 6n-
derligindeki E¢miyazin Katolikoslugu hakkinda
cesitli sikayetler dillendirilmeye baslanmistir. Bu
sikayetlerin en 6nemlileri II. Karekin’in kendisi
dahil olmak iizere E¢cmiyazin Katolikoslugunun
yolsuzluklara ve usulstizliiklere karismasi (buna
yurt digina gonderilen din gorevlileri de dahil), ve
II. Karekin’in agir1 otoriter ve saygisiz tavridir.
Genel anlamda II. Karekin’e ve E¢miyazin Kato-
likoslugu’na yoneltilen suglamalar su sekilde si-
ralanabilir:

1. II. Karekin eski Ermenistan baskani Ro-
bert Kogaryan ve Ermeni oligarklarinin
destegiyle ciddi hileler yapilarak seg¢il-
mis/sectirilmistir.

2. II. Karekin’in kadinlarla gizli iliskiler ya-
sadig1 ve iki cocugu oldugu iddia edilmek-
tedir.

3. II Karekin ilahiyat, ve Ermeni tarihi ve ki-
lisesi hakkinda yeterli bilgi sahibi degildir.
Dua ederken tekledigi bile gézlenmistir.

4 Mesrop Mutafyan yakalandig1 agir Alzheimer hastaligi sebebiyle fiilen tiim gorevlerinden ¢ekilmis durumdadir. Vekilligini Basepiskopos Aram Atesyan yapmaktadir.
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4. 1I. Karekin’in gesitli karakter zaaflar1 ol-

dugu belirtilmektedir. Kendisinin kaba,
kaprisli, zalim, para ve ihtisam diiskiinti,
ve asir1 tepkiler veren bir adam oldugu be-
lirtilmektedir. Ozellikle de idari mesele-
lerde dini gorevlilerine kars1 asir1 otoriter
ve sert tavir sergiledigi; biitlin idari, yasal
ve egitim islerini kendisinde toplamaya
calistig1 gozlemlenmistir. Bir piskoposa
herkesin ortasinda “Kukuletani elinden
alacagim... Pelerinini elinden alacagim...
Seni zorla cemaatinin Oniine ¢ikaracagim
ve cezani gekmene tanik olacaklar. Hi¢bir
toren diizenlemeyeceksin ve hicbir téren
senin himayende diizenlenemeyecek...”
dedigi belirtilmistir. Burada 6nemli bir
nokta ise Kilikya Katolikosu I. Aram’in
ise benzer otoriter ve sert tavridir. I.
Aram’1n geng rahiplere “... beni dinleme-
yen ve emirlerime itaat etmeyen her kim
olursa onu mahvedecegim, onu pis bir pa-
cavra gibi kenara atacagim, onu rezil ede-
cegim ve ona aci ¢ektirecegim,” dedigi
belirtilmistir.

. 1I. Karekin’in Kilise’nin mallarina el koy-

dugu ve Erivan’da bir minibiis sirketinin
ortagi oldugu belirtilmektedir.

. 1I. Karekin’in tarihi 6neme sahip dini bi-

nalari restore ettirmek yerine gereksiz har-
camalar yaptig1 ve vergi O6demekten
kacindig: belirtilmektedir.

. II. Karekin’in kendisine yeteri kadar itaat

etmedigini diistindiigii gorevlileri keyfi bir
sekilde gorevden aldig1 ve gorevden ali-
nan personel sayisinin rekor sayiya ulas-
t1g1 belirtilmistir. II. Karekin’in Ermeni
Apostolik Kilisesi’nde resmen teror estir-
digine ve Kilise’yi ruhani anlamda katlet-
tigine dair yorumlar yapilmaktadir. Bunun
otesinde II. Karekin’in kayirmacilik yap-
t181, gorevden aldig1 personel yerine kendi
akraba ve tanidiklarin1 goreve atadigi be-
lirtilmektedir.

. II. Karekin tekrar tekrar Istanbul ve Kudiis

Patrikliklerinin tarihi 6nemini kiigiimse-
yen agiklamalarda ve davraniglarda bulun-
mustur.

9. II. Karekin’in Serj Sarkisyan’in hile yapa-
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rak kazandig1 iddia edilen baskanlik se-
cimleri zaferini kinamadig1 belirtilmistir.

10.II. Karekin’in Giircistan’in Katolikosu II.
Ilya’yla yaptig1 toplant: sirasinda sergile-
digi kaba ve ¢ocuksu tavrin hem Ermeni
Apostolik Kilisesi’ni, hem de Ermenistan
ve Giircistan Ermenilerini kii¢iik diigtir-
diigii belirtilmistir.

11.II. Karekin yonetiminde E¢miyazin Kato-
likoslugunun bir entrika, sliphe, korku,
kiskanglik ve usulsiizliik yuvasi haline
geldigi belirtilmektedir. Kidemli rahiplerin
sasali hayatlar yasadiklari, ¢cocuk sahibi
olduklari, diinya capinda kilise yapilanma-
sinda rahipler arasi escinsel iligkilerin art-
t1ig1  gozlemlenmistir. Ermenistan’daki
rahiplerin resmen sirket sahipleri olduklari
ve din gorevlisinden ziyade is adami gibi
davrandiklar1 gézlemlenmistir. Yolsuzluga
karistig1 iddia edilen din adamlar1 arasinda
ise gelecegin E¢cmiyazin Katolikosu olarak
gosterilen (ve II. Karekin’in kolladigr)
Ararat Bolgesi ruhani 6nderi Episkopos
Navasard Geoyan vardir.

12. Egmiyazin Katolikoslugu’nun yarattigi bu
carpik diizende dinine goniilden inanan,
1yl egitimli ve ahlakl kisiler yerine; dini
inanclar1 kotliye kullanan, niteliksiz, hirsh
ve ahlaksiz kisilerin din adamlig1 gorevle-
rine alindig1 belirtilmektedir.

Tiim bu olumsuz gelismelerin iizerine en son ola-
rak ise Fransa Ermenilerinin ruhani 6nderi Bas-
piskopos Norvan Zakaryan’la ilgili olarak bir
skandal yasanmustir. Iyi bir insan ve diizgiin bir
din adami olarak bilinen ve Fransa Ermeniler’i ta-
rafindan biiyiik saygi goren Zakaryan, kendisini
insanlarin ortasinda kii¢iik diigiiren II. Karekin’in
davranislar1 sebebiyle istifa ettigini aciklamistir.
Bu olayin 6ncesinde ise II. Karekin Fransa Erme-
nilerinin hakkinda sikayet¢i oldugu, Zakaryan’in
da kars1 ¢iktig1 ve sug isledigi ispatlanmis Vatche
Hayrabedian’1 Fransa kilisesine atamistir. Zakar-
yan II. Karekin’e hitaben yazdig1 istifa mektu-
bunda zaten kendisi tarafindan bir stiredir kotii
muamele gordiiglini belirtmis, “Muhterem Kato-
likos, i adam1 psikolojisiyle yetistirilmis ve yo-
netilemez hale gelmis ruhanilerle ugrasmaya ne
niyetim var, ne de vaktim. Bu ylizden, [gecis sii-
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resi tanimak i¢in] 1 Kasim 2013 itibariyle Fransa
Ermenileri Ruhani Onderligi, Bati Avrupa Dele-
geligi ve Yiice Ruhani Meclis Uyeligi gorevlerim-

den istifa ettigimi bildiririm,” diyerek mektubunu
sonlandirmustir.

II. Karekin ise olusan gerginligi dindirmek yerine
Zakaryan’a verdigi cevap ile ortami1 daha da ger-
migtir. II. Karekin cevabinda Zakaryan’in agikla-
malarinin yersiz ve tuhaf oldugunu belirtmis,
Zakaryan kotii muamele ile ilgili ortaya attig1 id-
dialar1 kanitlamak ile yiikiimlii oldugunu belirt-
mistir. 31 Temmuz 2013’de Ec¢miyazin’de
toplanan Yiiksek Ruhani Kurul, Zakaryan’in isti-
fasin1t hemen kabul etmistir. Bu karar da ayr1 tepki
toplamistir, clinkii daha 6nce de belirtildigi gibi
Zakaryan gerekli gecis siirecine imkan tanimak
amaciyla Kasim ayindan gegerli olmak iizere is-
tifa ettigini agiklamisti.

Ermeni diinyasinda biiyiik tepkiye sebep olan bu
kurul karar1 sonrasinda I. Aram’dan bir tepki gel-
memistir. Kudiis Patrigi Nurhan Manukyan ise
sert tepki gostermistir. II. Karekin’e hitaben mek-
tubunda hayli sert ifadeler kullanan Manukyan,
Katolikos’un bazi uygulamalarini elestirmis ve
Zakaryan’a yonelik muameleyi de kabul edilemez
buldugunu belirtmistir. II. Karekin’e miidahaleci
ve otoriter tavrini hatirlatan Manukyan, Katoli-
kos’un tarihe “yapic1” sifatiyla gegmek istedigini,
ama bu gidisle hakkinda geriye sadece olumsuz
degerlendirmelerin kalacagi uyarisinda bulun-
mustur. Tepkisini gostermek i¢in ayni zamanda o
siralarda II. Karekin’in baskanliginda E¢gmiya-
zin’de yapilmasi planlanan ve kidemli din gorev-
lilerinin katilacagi bir toplantiya kendisinin
katilmayacagini belirtmistir. Manukyan’in ve ve-
killigini yapt181 Patrik Mesrop Mutafyan’in aksine
(Mutafyan da ge¢miste II. Karekin’e tepkisini
gostermistir), Basepiskopos Aram Atesyan’in ise
II. Karekin’e destek ¢iktig1 belirtilmistir. Her fir-
satta Mutafyan’in haklarin1 savundugunu iddia
eden Atesyan’in bu ters tutumundaki amacinin II.
Karekin’le iliskilerini sicak tutarak kendi konu-
munu saglama almak oldugu belirtilmistir.

Episkopos Geoyan’in yolsuzluga karigtigi, Zakar-
yan’in istifa ettigi ve ortamin gerildigi bir za-
manda neredeyse 600 seneden sonra ilk defa
Ermeni Apostolik Kilisesi’nin genel meclisi
(synod) toplanmistir. 24-27 Eyliil 2013’de topla-
nan genel meclisin giindeminde 1915 olaylarinda
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hayatin1 kaybeden Ermenilerin topluca aziz ilan
edilmesi hazirliklari; ve toplu ayin, egitim ve ki-
lisenin toplumsal gorevleri gibi meseleler oldugu
belirtilmistir. Ancak gézlemciler kapali kapilar ar-
dinda Geoyan ve Zakaryan skandallar1 hakkinda
tartismalar disinda kilise i¢erisinde tartismalara
sebep olan diger sikintili meselelere neredeyse hig
girilmedigini belirtmislerdir. Gozlemcilerin ak-
sine Kilise yaptig1 agiklamalarla kilise icerisinde
ciddi sikintilarin ve boliinmelerin olmadigini be-
lirtmistir. II. Karekin’in sdzcilisii Vahram Melik-
yan diizenlenen basin toplantisinda genel kilise
meclisinin toplanmasinin Kilise’nin her kesimin
fikirlerini g6z oniine alarak sorunlarini ¢6zmeye
gayret ettiginin somut bir gostergesi oldugunu be-
lirtmistir. Kilise icerisinde fikir ayriliklarinin ka-
¢inilmaz oldugunu belirten Melikyan, bu fikir
ayriliginin Kilise icerisinde bir miicadele ya da
gruplagmalar oldugu anlamina gelmedigini belirt-
mistir. . Aram ise Kilise’nin kendisini ciddi an-
lamda yenilemesi gerektigini, insanlarin
ithtiyaglarini ve beklentilerini karsilayabilecek du-
ruma gelmesi gerektigini belirtmistir. Ancak ayni
zamanda Kilise igerisinde bdliinme olmadigins;
tek kilise, tek ulus, tek hedef olduklarini ifade et-
mistir. Kilise i¢erisinde iki katolikos olmasinin bir
sikint1 olmadigini, aksine bu ikiligin Kilisenin bir
Katolikos zenginligi oldugunu belirtmistir.

Ermeni diinyasinda Kilise’de olan bu gelismeler
karsisinda farkl: tepkiler verilmektedir. Ermenile-
rin bir kisminin (6zellikle diaspora mensubu olan-
larin) tepkisi elestireldir: Kilise’nin ve din
adamlarinin yolsuzluklarinin ve beceriksizlikleri-
nin ciddi boyutlara ulastigindan, bu durumun Er-
menileri Kilise’den sogutarak diger mezhep ve
tarikatlara rekor sayida gecislerine sebep olmasin-
dan yakinmaktadirlar. Durumun diizeltilmesi i¢in
Kilise yapilanmasina mutlaka seffaflik ve demo-
kratik ilkeler getirilmesi gerektigini savunmakta-
dirlar. Kilise’ye yapilan bu elestirilerin Kilise’yi
yipratmak pahasina daha iyi bir gelecek icin ya-
pilmasi gerektigini belirtmektedirler. Ermenilerin
diger bir kismi (6zellikle Ermenistan’da yasayan-
larin) ise Kilise’ye yoneltilen bu elestirileri kabul
etmemektedir. II. Karekin ve E¢miyazin Katoli-
kosluguna kars1 bir karalama kampanyas1 gercek-
lestirildigi ve bunun arkasinda kendini One
c¢ikarmaya calisan I. Aram’in oldugunu iddia
edenler vardir. Kilise’ye demokratik ilkelerin uy-
gulanmaya ¢alisilmasinin yersiz ve ters oldugunu,
bu tiir tartismalarla Ermenilerin kendi aralarinda
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gereksiz yere bollindiiklerini belirtmektedirler.

Burada esasen 6nemli olan II. Karekin ya da Ec-
miyazin Katolikoslugunun yarattig1 ¢arpik diizen
degildir. Burada 6nemli olan tarihsel bir siire¢ ola-
rak diaspora mensubu, genelde Batili Ermeniler
ile Ermenistan Ermenileri arasindaki farklilasma-
dir. Diinyanin farkli yerlerinde farkli kosullarda
yasamalar1 sebebiyle bu iki Ermeni grubu ara-
sinda sosyo-kiiltiirel, ekonomik ve ideolojik fark-
lilasma ortaya c¢ikmistir. Diaspora Ermenileri
Ermenistan’a ve E¢gmiyazin Katolikosluguna Bati
toplumu degerleriyle, disaridan igeriye elestirel
bir sekilde bakmaktadirlar. Ermenistan Ermenileri
ise anavatani koruma-kollama zihniyeti ile iilke-
lerinin ve tilkelerinin degerlerini kollamaktadirlar.
Bir tarafta demokratik ve ozgiirliik¢ii degerlere
inanan Batili Ermeniler, diger tarafta ise gelenek-
sel ve otoriter anlayisa sahip Ermenistan Ermeni-
leri vardir. Dini meselelerin Otesinde bu
farklilasma siyasi meselelere de yansimaktadir.
Ermenistan’daki Serj Sarkisyan liderligindeki hii-
kiimeti elestirenlere tepki gdsteren bazi Ermeniler,
“en azindan onlar [Sarkisyan hiikiimeti] yurtdi-
sinda yasamak veya yurtdisina kagmak yerine Er-
menistan’da kalip {iilkeleri i¢cin sonuna kadar
miicadele ediyorlar” demektedirler.

Yakin zamanda ger¢eklesen Noel ayininde II. Ka-
rekin’in yaptig1 agiklamalar Ermeniler arasindaki
farklilasmay1 gozler 6niline sermektedir. 6

Ocak 2014°de yapilan Noel ayininde II. Karekin
Ermeni toplumunda yitirilmeye baslanan gelenek-
sel degerlerden dolay1 yakinmis, bunun sebebini
ise Ozglirliige yapilan asir1 vurgu oldugunu ifade
etmistir. ifade 6zgiirliigii aracilifiyla Isa’nin ger-
¢eklerinin bir kenara birakilarak gergeklerin car-
pitildigini, tarafli ve goreceli fikirlerin yayildigini
belirtmistir. A¢ik s6zlii davranmanin ve hakaret
etmenini cesur bir davranis olarak goriildiigiinii,
sorumluluklarin haklar karsisinda geri plana itil-
digini belirtmistir. En ilging olan sozleri ise sal-
dirgan insan haklar1 savunuculugunun bazen
Ermenistan gibi muhafazakar toplumlar1 kendi
toplumsal diisiiniis sekilleri ve degerlerine ters
diisen kararlar vermeye ittigi olmustur. II. Karekin
dogrudan her hangi birilerine isaret etmemesine
ragmen sozlerini son zamanlarda agir elestiriler
yapan muhalefet, sivil toplum, ve diaspora men-
suplarina yonelttigi belirtilmektedir. Buradan da
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anlasilacag gibi II. Karekin kendisine ve onder-
ligini yaptig1 E¢gmiyazin Katolikoslugun’a yonel-
tilen elestirileri farkli  bir zihniyet ile
algilamaktadir. I1. Karekin i¢in mesele geleneksel

Ermeni degerleri ile yabanci kaynakli Batili de-
gerler arasindaki uyusmazlik sorunudur.

Kilise’deki bu gelismelere ve Ermeniler arasinda
¢ikan tlim tartismalara ragmen unutulmamalidir
ki bu Ermenilerin bir i¢ meselesidir. Bu tiir tartis-
malar Ermeni toplumunun bdliindiigli anlamina
gelmemektedir. Tiim Ermenileri ¢ok yakindan il-
gilendiren 1915 olaylar1 gibi 6nemli meselelerde
Ermeniler diigmanlar1 olarak gordiikleri Tiirkiye
karsisinda tek cephe olarak miicadele edecekler-
dir. Ermeniler Tirkiye’yi sikistirmak i¢in 6zellikle
dini ve tarihi meselelerden yola ¢ikarak faaliyet-
lerde bulunacaklar, ve bu faaliyetler 1915 olayla-
rmin 100, yildoniimii olan 2015°te zirve
yapacaktir. Bu baglamda yakin zamanda II. Kare-
kin’in Diinya Kiliseler Konseyi’nin bagkani segil-
mesi dikkat edilmesi gereken bir gelismedir.

5 Kasim 2013 tarihinde II. Karekin Diinya Kili-
seler Konseyi’nin 10. toplantisinda oybirligi ile
sekiz yilligina Diinya Kiliseler Konseyi Baskani
secilmistir.® II. Karekin’in se¢ilmesinin ardindan
Ermeni girisimleri sayesinde Konsey sozde Er-
meni soykirimin 100. yi1ldoniimii anma etkinlik-
lerine aktif bir sekilde katilmaya karar vermistir.
Ornek olarak Konsey 24 Nisan 2015°de Ce-
nevre’de uluslararas1 hukuk uzmanlar1 ve soyki-
rim  uzmanlarimin  katihmiyla  soykirimin
taninmasi ve telafisine iliskin uluslararasi bir kon-
gre diizenleyecegini aciklamistir. Bu kongreyle
beraber ayni tarihlerde Cenevre’de sézde soyki-
rim sebebiyle hayatini kaybedenler adina evrensel
(tiim Hiristiyanlik alemini kapsayacak sekilde) bir
dua etme toreni gergeklestirilecektir. Konsey ayni
zamanda Konsey iiyesi kiliseleri s6zde Ermeni
soykirimi kurbanlarini anmaya ve soykirimin ta-
ninmasl i¢in gayret gostermeye ¢agirmistir. Kon-
sey’in bu karar1 bir nevi 1983 yilindaki kararinin
bir devami niteligindedir: 1983 yilinda Konsey
s0zde soykirimi tanimis ve BM’ye soykirimin ta-
ninmasi i¢in ¢agrida bulunmustu.

Yukarida anlatildig: gibi I1. Karekin’in Diinya Ki-
liseler Konseyi’nin baskani secilmesiyle beraber
Ermeniler Hiristiyan diinyasini kullanarak Tiirki-

5 1948 yilinda kurulan Diinya Kiliseler Konsey’ine 100 iilkeden 340 kilise ve kilise birligi katilmaktadir. Konsey’in misyonunun kiliseler arasi ve ekiimenlik iliskilerini
tesvik etmek; ve diinyada insan haklarini, adaleti ve barigi korumak oldugu belirtilmektedir. Roma Katolik Kilisesi bu konseyin tiyesi degildir, ancak konseyde Papanin

gozlemcisi bulunmaktadir.
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ye’yi sikistirmak isteyeceklerdir. Diinyada su
anda Roma Katolik Kilisesi’nin onciiliik ettigi,
farkli Hiristiyan gruplar arasindaki baglari kuv-
vetlendirmeyi, dayanigmayi arttirmay1 amaclayan
bir akim vardir. Burada Roma Katolik Kilisesi
esitler arasinda birinci ilkesinden yola ¢ikarak
kendisini 6ne ¢ikarmaya ¢alismaktadir ve bu ister
istemez glic miicadeleleri yiiziinden farkl kilise
yapilanmalar1 arasinda stirtiigmeyi ortaya ¢ikara-
bilecektir. Ancak gene de Hiristiyan diinyasinin
tim farkliliklarina ragmen ortaklasa hareket et-
mesi gerektigi ¢cagrist onemli bir gelismedir. Er-
meniler degisik sekillerde bu gelismelerden
faydalanmak isteyeceklerdir.

Ornek olarak Osmanli Imparatorlugu’nun 1480
Otranto Seferi’nde hayatlarmi kaybeden italyan-
larin Roma Katolik Kilisesi tarafindan toplu aziz
ilan edilmesi meselesi vardir. Bu geligmenin Tiir-
kiye’ye kars1 kullanilabilecek olmasina sagirma-
mak gerekir. Otranto Seferi Tiirkiye’de pek de
iizerinde durulmayan bir konudur, ancak Avrupali
Hiristiyanlar i¢in 6nemi biiyiiktiir. Bunun sebebi
Otranto Seferiyle Osmanli Imparatorlugu Ital-
yan’in i¢lerine dogru ilerleyerek Roma’yi ele ge-
cirmek istemistir. Bunun gergeklesmesi halinde
Roma Katolik Kilisesi Osmanli Imparatorlu-
gu’nun himayesi altina girecekti. 1453’te Istan-
bul’un fethinin sok etkisi yarattigi Avrupa’da
Tiirklerin Italyan’in giiney ucundaki Otranto’dan
ilerleyerek Roma’y1 ele gegirmeleri tam bir fela-
ket senaryosunu temsil etmekteydi. Ancak bu se-
naryo ger¢eklesmedi, ¢linkii seferi baslatan Fatih
Sultan Mehmet ansizin 61dii ve yerine tahta gegen
II. Bayezid seferi yiiriiten Gedik Ahmed Pasa’y1
geri cagirdl. Gedik Ahmed Pasa ve askeri birlik-
lerinin gogunlugunun geri ¢ekilmesinden bir siire
sonra Osmanl1 imparatorlugu Otranto iizerindeki
hakimiyetini kaybetti.

Otranto sehrinin Osmanh birliklerine kars1 ¢ok
cetin bir miicadele verdigi bilinmektedir. Ancak
Batili tarih anlatisina gore Gedik Ahmed Pasa ve
birlikleri son derece gaddarca hareket etmis; 12
bin kisi 6ldiirmiis, 5 bin kisiyi esir almislar, esir-
lerden bir¢ogunu da kole olarak satmiglardir. Bu
anlatiya gore Otranto kalesine giren Osmanl1 bir-
likleri biitiin rahipleri 6ldiirmiisler, sehrin kated-
ralinin ~ kutsalliina  saygt  gdstermeden
kirletmislerdir. Ayn1 zamanda sehirde hayatta
kalan yaklasik 800 erkegi bir araya toplayarak
Miisliimanliga ge¢meleri gerektigi, aksi takdirde
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idam edileceklerini belirtilmislerdir. Aralarindan
terzi Antonio Primaldo Pezzula dinlerini asla de-
gistirmeyeceklerini belirtmis, grubun diger tiyeleri
de bu beyanata katilmistir. Bunun {izerine basta
Pezzula olmak lizere grubun tiim mensuplari idam
edilmistir. Iddiaya gore Pezzula’nin cesedi kafasi
kesik olmasina ragmen herkes idam edilene kadar
ayakta kalmis, bunu géren Osmanli cellatlarindan
birisi bu olay karsisinda ¢ok etkilenerek orada Hi-
ristiyanliga gectigini ifade ettikten sonra kendisi
de idam edilmistir.

Donemin Tiirk ve Miisliiman karsiti tarih anlati-
sinin disina ¢ikildiginda Otranto Seferi hakkinda
anlatilanlarin uydurma bir hikayeden ibaret ol-
dugu anlasilmaktadir. Seferde 12 bin kisinin 61-
diirtilmiis olmast miimkiin degildir, ¢iinkii sehrin
o donemki niifusunun en fazla 8 bin oldugu bilin-
mektedir. Gedik Ahmed Pasa ve birliklerinin an-
latildig1 gibi kusatma sirasinda ve sonrasinda
gaddarca davrandigi da inandirict degildir, ¢linkii
Gedik Ahmed Pasa daha onceki fetihlerinin hig-
birinde bu sekilde bir siddet uygulamamaistir. Ayni
zamanda Otranto Seferi Papalikla rekabet iceri-
sinde olan Floransa hiikiimdar1 Lorenzo de’ Me-
dici’nin tesvikiyle de gerceklestirilmisti. Italyan
bir hiikiimdarin destegini alarak Italya’ya yapil-
mis bir seferde gaddarca davranildig: iddias1 pek
mantikli degildir.

Daha da 6nemlisi Osmanli Imparatorlugu’nun o
donemde fethedilen topraklarda uygulanan bir
zorla miislimanlastirma politikas1 yoktu. Ayrica
800 kisinin Miisliiman olmay1 reddettigi i¢in idam
edildigine dair o doneme ait ne bir Batili ne de bir
Osmanl1 tarihi belge bulunmaktadir. Oliim paha-
sina dinini savunan sehit Hiristiyan hikayeleri ku-
satmadan en az 20 sene sonra ortaya ¢ikmaya
baslamistir.

Ancak “Otranto Sehitleri” hikayesini yalanlayan
bu tiir verilere ve savundugu dinlerarasi diyaloga
ragmen Papa Fransis, Pezzula disinda higbirisinin
isimlerinin bile bilinmedigi 800 kisiyi 12 Mayis
2013’de topluca aziz ilan etmistir. Boylece Papa
Fransis 1539°da baslatilan bir azizlestirme siire-
cinin tamamlamis olmustur. Roma Katolik Ki-
lise’nin tarihinde ilk defa bu sekilde bir topluca
azizlestirme olmustur.

Bu toptan azizlestirme Ermeniler gibi
“gaddar/vahgi Tiirkler” imajin1 yaymaya calisan
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gruplar i¢in 6nemli bir propaganda araci olarak
kullanilabilir. Ayn1 zamanda Ermenilerin 1915
olaylarinda hayatlarin1 kaybeden Ermenileri top-
tan aziz ilan etmeleri i¢in “Otranto Sehitleri” bir
emsal teskil ediyor olarak yorumlanabilir. Roma
Katolik Kilise’nde oldugu gibi Ermeni Apostolik
Kilisesi’nde de aziz ilan etmek kolayca yapilabi-
len bir islem degildir. Bir kisinin aziz ilan edile-
bilmesi i¢in hayatta olan Kilise mensubu birisi
tarafindan taniklik edilmesi; dini biitlin bir insan
oldugu, inanc1 yiiziinden hayatin1 kaybettigi ve
oliimiinden sonra bir mucize gerceklestigi somut
bir sekilde saptanmalidir. Bu tiir teolojik meseleler
disinda toplu aziz ilan etmenin diinyada yarata-
cag1 tepki de ele almacaktir. Aziz ilan edilmesi 6n-
goriilen insan sayis1 Ermeni iddialari ¢ercevesinde
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en az bir buguk milyondur. Boyle bir toplu aziz-
lestirme Otranto Sehitleri’nin karsilagtirilamaya-
cak kadar oOtesine gegecektir. Ayn1 zamanda
Tiirkiye aleyhindeki tarih anlatiminda bile 1915
olaylarinda 6len Ermeniler dini sebepten ziyade
siyasi sebeplerden 6ldiigii belirtilmektedir. Boyle
bir durumda bu kadar ¢ok kisinin topluca aziz ilan
edilmesi diinya kamuoyu tarafindan ciddiyetsiz
bir davranis olarak algilanabilir.

Sonug olarak olusturulmaya ¢alisilan Hiristiyan
dayanigmasi g6z 6niinde bulunduruldugunda, Ot-
ranto Sehitleri ve 1915 olaylarinda 6len Ermeni-
lerin topluca aziz ilan edilmesi meseleleri
Tirkiye’ye kars1 propaganda araglari olarak kul-
lanilabilirler. Bu sebepten dolay1 bu iki meselenin
de yakindan takip edilmesi gerekmektedir.
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